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The specificities of the Holy Land

This chapter is divided into three sections:

Section I: Allah made it a sacred land.

Section Il: Allah made it a secure land.

Section lll: Severity against heresy.

The
speciliicities of

the Holy Land
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Section I: Allah made it a sacred land

A place does not differ or distinguish itself from another by itself alone; instead,
the distinction and preference stem from a particularity or a quality given to it con-
trary to others, like holding something sacred or enjoying elements or resources of any
sort granting it privilege over others.

Mecca the Honoured has been preferred over all the places on earth for the per-
fection of the care awarded by Allah Most High to it; He granted it His Sacred House,
made it the gibla (direction) of the world and characterized it with one of the greatest
acts of worship, the Hajj, one of the five pillars of Islam. Allah, exalted be He, made it
a sacred and secure land. Moreover, it is the cradle of the greatest being of mankind,
Muhammad (s), and the land of the Revelation for the last of heavenly messages. From
all this ensues the distinction of this honoured and exalted place over the rest of the
earth of Allah Most High.
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Among the greatest specificities of the Holy Land is that Allah Most High made it
a sacred land. Allah exalted be He mentioned the word of His Prophet Muhammad (s):

o
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(Say, O Muhammad), “I have only been commanded to worship the Lord of this
City, Who made it sacred/forbidden and to whom (belongs) all things.” Surat an-Naml
(The Ants): 91.

The Sacred City is Mecca the Honoured. “He characterized it over the rest of cit-
ies for it holds the Sacred House of Allah and because it is the most beloved city to His
Prophet (s).”* Allah Most High attributed its sanctification to Himself, bestowing upon
Mecca honour and singularity.

“This sanctification stems from the revelation of Allah to Ibrahim (p) when He
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commanded him to build a house for His oneness and when He answered his suppli-
cation (p) when he said:

Gl 15 1508 Jazl oy

“My Lord, make this a secure city” Surat al-Baqara: 126.?

The word of Allah: “Who made it sacred/forbidden”(27:91) is a reminder of Al-
lah’s bounties bestowed upon Quraysh; as He made their city safe from tribulations
and raids usually found in the rest of the Arabian peninsula and He destroyed whoever
wanted evil against it.®

The word of Allah Most High: “Who made it sacred/forbidden” is a glorification
of its sanctity by Allah®, i.e. Allah made the City a secure Sanctuary, where bloodshed
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should not be caused and where no one should undergo injustice; its game should not
be hunted, its herbages should not be cut and only people in the state of ihram would
enter it.*)

Meaning of making Mecca sacred:

The meaning of “made it sacred” is that Allah made it forbidden (haram), invio-
lable. The objective of hallowing the city is the forbidding of entering it in order to op-
pose its wellness and the wellness of its inhabitants, human beings as well as animals
and trees. This encompasses the interdiction of attacking its dwellers and committing
inequities against them or terrorizing them and the interdiction of hunting its game
and cutting its trees inside its known borders.

The hallowing of Mecca is a hallowing of perfection:

Generally speaking, the hallowing (tahrim) may sometimes be aimed at perfec-
tion and sometimes aimed at avoiding baseness, dependmg on the nature of the cause
of the hallowing and its character-
istic. Making a place or a period of
time sacred or forbidden is a mat-
ter of preference and eminence,
whereas forbidding immorality,
alcohol, eating dead animals and
drinking their blood, is a matter of
flouting and denigration towards
evil deeds. The interdictions con-
cerning filiations, breast-feeding,
family and foster ties come to in-




‘The Ao
specificities of fgj_’”

the HOly Iland www.alukah.net

crease even more the sanctity. Therefore making a place sacred or forbidden is about
interdictions of whatever can affect it; and making a period of time sacred or forbid-
den, like the sacred months, is about the interdiction of committing evil during it.”

Reason for the use of the expression “made it sacred/forbidden”:

There are several aspects for the use of the expression “made it sacred/forbid-
den”: First: Allah forbade many things for those who perform Hajj. Second: The one
who seeks asylum is safe in it. Third: Its sanctity is not violated except by he who is
wrongful; and its trees are not to be cut or its game to be chased, as previously said.
Allah reminded all this in His word Most High: “Who made it sacred/forbidden” as the
Arabs used to be aware of the sanctity of Mecca. They used to know that this grace did
not come from the idols but from Allah Most High. It is as if one said: When you come
to know that He, exalted be He, is the One who bestowed these bounties, it is a duty
for you to dedicate this land to adoration.®

The faith of the people
of Mecca in the fact that Allah
Most High is the one Who made
it sacred/forbidden stems from
the influence of the religion of
Ibrahim (p) which was present
there before the worship of
idols and polytheism.

His word Most High:
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“And to whom (belongs) all things” (An-Naml: 91); means that everything comes

inside His Lordship; the City was honoured as it falls within the scope of His Lordship
from a particular and a general perspective.”®

Confirmation of the Prophet (s) of the sanctity of the City:

The Prophet (s) confirmed this sanctity the Day of the Conquest of Mecca when
he said: Allah made this city sacred on the day He created the Earth and the heavens;
soitis sacred by the sacredness conferred on it by Allah until the Day of Resurrection.*”)

‘Abd Allah Ibn Zayd (r) narrated: The Prophet (s) said: Verily Ibrahim made Mec-
ca sacred and supplicated (for blessings to be showered) upon it, and | made Medina
sacred as Ibrahim had made Mecca sacred. | have supplicated (Allah for His blessings

to be showered) upon it; in its
sa@‘ and its mudd (units of mea-
surement) as did Ibrahim (p) for
Mecca.V

No contradiction between
the verse and the
hadith:

There is no contradiction
between the word of Allah Most
High “Who (Allah) made it sa-
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cred” and the word of the Prophet (s): Verily Ibrahim made Mecca sacred and suppli-
cated (for blessings to be showered) upon it, and | made Medina sacred. The attribu-
tion of making sacred comes back to Allah Most High, by His decree and His science
that precedes everything. The concretization of this divine order occurred through the
supplication of Ibrahim (p), his will to make the city sacred and his delivery of the mes-
sage to inform his people.*?

Al-‘Ayni (m) similarly said: The attri-
bution to Ibrahim of the hallowing is to be
understood as the announcement of an
order stemming from Allah. The hallow-
ing of the city comes from Allah Most High
through the words of Ibrahim, not from his
own effort. Allah entrusted him with mak-
ing the city sacred, the decree came from
Him. According to some versions this hal-
lowing is attributed to Allah and according
to other versions it is attributed to Ibrahim;
Ibrahim beseeched for it and the sancti-
fication, given by Allah, came into effect
through his supplication.*?
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Reasons that reject the doubt of contradiction:

The doubt of a contradiction between the verse and the hadith has no justifica-
tion at all, for many reasons:

1. The repetition of the verse according to which Allah Most High made the city sacred.

2. The hadith pronounced by the Messenger of Allah (s) states that the sacredness goes
back to the day when Allah created the heavens and earth; in other words before
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the existence of a city named Mecca, which was a sacred Sanctuary in the timeless
knowledge of Allah Most High before it was even created and before Ibrahim (p) was
created. The first hadith came in order to explain and clarify the verse.

3. The supplication of Ibrahim (p) was for Allah to make this place a city when he said:
“My Lord, make this a secure city”; i.e. in this wilderness where | left my family and
my son. Allah Most High ordered him to migrate with his family towards this place
because in the preceding knowledge of Allah it was written that it would become a
secure city. Therefore the supplication of Ibrahim was in accordance with the desti-
ny planned by Allah Most High.

4. The hallowing by Ibrahim (p) of the city was a declaration and statement for the
people to know that Allah, exalted be He, is the one who made it sacred, whereas
Ibrahim is actually the one who conveyed the message of the hallowing.

Time of the hallowing:

An-Nawawi1 (m) said: The word of the Prophet (s): Verily Ibrahim made Mecca
sacred is used by some people to claim that Mecca was made sacred at the time of
Ibrahim (p). The truth is that it became sacred the day on which Allah created the
heavens and earth...

There are two possibilities concerning the hallowing of the city by Ibrahim: First:
Ibrahim made it sacred by the order of Allah Most High not by his own effort, this is
why it is one time attributed to him and another time attributed to Allah Most High.
Second: As he supplicated for it Allah Most High made it sacred through his supplica-
tion, for this reason the hallowing was attributed to him.?*
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He also said (m) in a different source: For sure the city was made sacred the
day when Allah created the heavens and the earth; then He hid its sanctity which re-
mained hidden until the time of Ibrahim; then He made it known and spread it, but the
hallowing was not initiated then.™

Requisites for the sacredness of Mecca:

The Prophet (s) clearly explained the requisites for the sacredness of Mecca: Al-
lah, not the people, has made Mecca sacred; so anybody who has belief in Allah and
the Last Day should neither shed blood in it nor cut down its trees. If anybody argues
that fighting is permitted in Mecca as the Messenger of Allah did fight in it, tell him
that Allah gave permission to His Messenger, but He did not give it to you. Rather per-
mission was given to me (to fight therein) for a short period of time one day and its

_‘l‘l_
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sacredness was restored on the very day like that of yesterday. Let he who is present
convey the information to he who is absent.*®

Jurisprudence (figh) of the hadith:

The hadith clearly shows that Allah made Mecca sacred, and he who said Ibrahim
(p) is the first who made Mecca sacred is mistaken. The truth is that Mecca was made
sacred the day on which Allah created the heavens and the earth."”

The apparent meaning of the hadith indicates that only Allah Most High forbids
and allows and makes sacred or withdraws sacredness. No one can enter in such a
matter and He is the only one who teaches the
rules. It also indicates that fighting is forbidden
inside Mecca as it is even forbidden to lop its
trees or its thorny shrubs.®

Question:

Was the Prophet (s) allowed to do every-
thing during the period of time where Mecca
was not sacred?

My answer: He was only permitted to
fight; not to chase nor to cut down trees, nei-
ther anything else which was forbidden for the

people.®

-
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Allah made it a secure land

The hallowing of the Holy Land is among the grace bestowed by Allah Most High
to favour this place; it has many great implications and maybe one of the most import-
ant is the blessing of safety that this land enjoys more than any other in the world. All
the countries of the world acquire safety through governmental apparatus and strict
security services provided with preci-
sion and care and all the precautions
and measures. But whatever degree
of technology they could ever reach,
they still remain imperfect and fallible;
whereas Mecca the Honoured enjoys a
safety stemming from The Lord of Hu-
manity by divine decision and order.
Allah Most High made it a safe land en-
joying the greatest respect. There, peo-
ple find security for their religion, per-
son, possessions and honour; and as an
overstatement in achieving security, if
someone committed a crime outside the
Sanctuary and then took refuge inside
of it, he will find security therein and he
will not be punished until he goes out of
it. This safety has always been provided
even during the days of ignorance of di-
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vine guidance (Jahiliya): if someone had found a patricide inside the Haram he would
not have drawn a crowd to arouse anger; which demonstrates the full care attributed
by Allah for His great House and its eminence and loftiness; among the verses that
underline this:

The first verse: the word of Allah Most High:

Gl W s e o dias Uy
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“When We made the House a place of recourse for the people and a place of
security” Surat al-Bagara — The Cow: 125. It means that everyone is safe in it even an-
imals and inanimate things like trees. This is why during the pre Islamic era (Jahiliya)
—in spite of idolatry — people used to show it the greatest respect and if someone had

_14_
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found a patricide inside the Haram he would not have drawn a crowd to arouse anger.
When Islam appeared its sacredness, greatness, honour and eminence increased even
more. %"

Al-Mawardi (m) said two things about the word of Allah Most High “a place of
security”: the first one: it was safe during the Jahiliya from the attacks of the Arabs; as
mentioned in the verse:

€255 53 5

“And made them safe from
fear”; Quraysh: 4. The second one:
safety for criminals from being pun-
ished inside of it until they leave it./?!

The second verse: the word of
Allah Most High:

0l 58 LS5 55 %

“And whoever enters it is
safe”; Surat ‘Ali ‘Imran (Family of
‘Imran) verse 97. This is a well es-
tablished rule before and after the
appearance of Islam; it is not only a
piece of information about the past,
instead it is and a piece of informa-
tion meant to be an order.'??

%
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Ibn al-Qayyim (m) said about the meaning of this verse: This is either a piece of
information with the meaning of an order; as it is impossible to contradict information
emerging from Allah; either it is a law decreed for His Haram or it is information about
a custom or tradition perpetuated in His Haram before and after the arrival of Islam;
as Allah Most High said:

“Have they not seen that We made
(Mecca) a safe Sanctuary, while people are
being taken away all around them?” Su-
rat al-‘Ankabit (The Spider): 67. And Allah
Most High said:
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“And they say: If we follow the guid-
ance with you, we would be snatched away
from our land. Have We not established
for them a safe Sanctuary to which are
brought the fruits of all things as provision
fromUs?”SuratAl-Qasags(TheStories):57.%)

=
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Safety for whoever committed a crime outside of the Sanctuary and then took
refuge in it:

At-Tabari (m) said: The Pious Predecessors (Salaf) unanimously agreed on the
fact that someone who committed a crime outside of the Haram and then took refuge
inside it cannot be punished therein; it is compulsory to take him outside to give him
his punishment.

He commented on his own word saying: If someone asks: Why not enforcing the
punishment on the criminal inside the Haram? The answer: Because all the Pious Pre-
decessors agreed: if he committed his crime outside the Haram and then took refuge
in it, he cannot be punished inside of it for his misdeed.>*

How beautiful is the word of as-Sa‘di (m) as he supports this meaning: Whoever
enters it is safe according to legislation and feels safe in the Unseen. According to legis-
lation: Allah, His Messenger Ibrahim and then His Messenger Muhammad ordered the
respect of the Haram and the provision of safety for whoever enters it and not cause
turmoil against anyone inside it; this respect reached such an extent that it encom-
passes even its game, trees and plants. The ulama inferred from this verse that some-
one who committed a crime outside the
Haram and then took refuge inside it
shall be safe and not punished until he
goes out of it. In the Unseen: Allah Most
High pre-ordained that there will be re-
spect for it inside the souls, even the
souls of the idolaters and disbelievers,
at such a degree that if they had found a
patricide in the Haram, notwithstanding

J
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their fieriness, pride and their repulsion for injustice, they would not have had drawn
a crowd to arouse anger against him.?)

Thus; Allah Most High decreed the sacredness and safety of the Haram by His
legislation and He put inside the souls a natural disposition to respect and hallow it;
legislation and the inner nature of people meet, and both of them come from Allah
Most High.

Whoever commits a transgression inside the Haram is punished inside of it:

At-Tabari (m) mentioned that the Pious Predecessors unanimously agreed that
whoever, inside the Haram, committed a crime involving a punishment shall be pun-
ished inside of it.

_18_
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He commented on his word saying: The unanimous opinion is that whoever is
caught inside it (the Haram) for committing a transgression has to be punished inside
it; the rules for both questions gathered unanimity as described.?®

Enforcing the punishment inside the Haram follows the rule according to which
the penalty shall equal the violation. Therefore if one does not respect its sacredness
by committing inside it an infringement that involves a punishment, then, as an appro-
priate reward, he loses the blessing of its -
safety, because he wasted it.

Enforcing a punishment inside the
Haram for a violation perpetrated inside
it has also other wisdom: avoiding despis-
ing it and its sanctity, as it would become
a theatre where anyone could commit
crimes on the pretext that criminals are
safe from punishment inside it.

No contradiction between the verse
and the duty of taking out of it a criminal:

There is no contradiction between
the word of Allah:

L JEASS 55

“And whoever enters it is safe” (Surat
‘Ali ‘Imran — Family of ‘Imran: 97) and the

\ )
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word of scholars about the duty of taking out of the Haram a criminal to punish him.

Safety is for those who entered it and did not commit a crime or an infringement;
the Haram is no longer safe for the others?”, and it is compulsory to take them out of
it to punish them outside, in order to avoid making it a refuge for criminals and rene-
gades.

Mistaken interpretations of the verse:

Some people misunderstood the meaning of safety inside the Haram and gave
wrong and untrue interpretation that contradicts the Consensus of the Muslims; a mat-
ter mentioned many times by scholars, among them: Ibn Taymiya (m) who said: Some
people think that a person entering the Haram is protected from the punishment of
the Hereafter, even if he neglects his duties, like the prayers among others, and even
if he commits sins! Such people are violating the Consensus of the Muslims and are
among the disbelievers, the hypocrites and the defiantly disobedient people of Hell,
according to the Consensus of the Muslims.*®)

Ibn al-Qayyim (m) confirmed: This wrong opinion and many others do not have
to receive any attention. Some people say: Whoever enters the Haram is protected
against hellfire! Others say: Whoever enters it is protected to die as a non Muslim! Yet,
how many people entered it and are now in the bottom of Hell.'*®

¢ The third verse: The word of Allah Most High:

-,
>
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“And when Ibrahim said: My Lord, make this a secure city” Surat al-Bagara: 126.

' And the word of Allah: ‘
- =4
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“And when Ibrahim said: My Lord, make this City secure” Surat Ibrahim: 35.

i.e. secure against the grab of tyrants and oppressors and, contrary to all other
lands, secure against the retribution of Allah, like being swallowed up by an earth-
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quake, a flood, or other forms of the wrath of Allah and the exemplary punishments®”
that strike all other lands.®?

Reason for his supplication for security:

Ibrahim supplicated Allah for security because the land was uncultivable and
barren; therefore if it was not secure, nothing would have ever been brought to it from
outside and it could not have been settled. Allah answered the supplication of Ibrahim
(p) and made it a secure land that has never been a haunt for tyrants and if one ever
tried to seize it Allah Most High would have wiped him out as He did for the compan-
ions of the elephant for example.

If you say: Al-Hajjaj attacked Mecca and damaged the Ka‘ba. | reply: His intention
was neither to attack Mecca, its people nor to damage the Ka‘'ba; instead he wanted to
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overthrow the caliphate of Ibn Zubayr and he achieved his goal only by doing so. But
after his victory he reconstructed the Ka‘ba, strengthened its foundations, exalted its
sacredness and treated well the people of Mecca.*?

These words of the supplication of Ibrahim (p) were concise words but compre-
hensive in meaning. Actually, the security of the land and of its ways calls for all the
features to obtain a happy life. It involves justice, dignity and prosperity as there is no
security if there is no justice, dignity and prosperity. Security calls for the settlement
of people and allows the good and wealth to come. Therefore, security is achieved as

— 23—
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far as justice, dignity and prosperity are not disrupted; if they are disrupted, there is
no security. Ibrahim (p) wanted with his supplication to facilitate its settlement for the
people in order to consolidate the necessary means for the land to become the cradle
of Islam.®)

The difference between the two verses:

The supplication of Ibrahim (p) in Surat al-Baqara — The Cow is: “make this a se-
cure city”; “city” is not defined yet; whereas in Surat Ibrahim it stands: “make this city
secure”; “city” is defined. So what is the difference between these two supplications?

The opinions of exegetes varied about the difference between both supplica-
tions, among them:

1. 1bn Kathir (m) said: He said in al-Bagara: 126: “My Lord, make this a secure city”.
Which means: make this place a secure city as it was before the construction of the
Ka‘ba. Allah Most High said in Surat Ibrahim: 35: “Make this city secure”. The suppli-
cation — Allah knows best — occurred later, after the construction of the House and
the settlement of people there and after the birth of Ishaq who is 13 years younger
than his brother Isma‘l; this is why he (Ibrahim) said at the end of his supplication:

A L2l 35 81 3l Jenia) ST B J g ol 24Ty

“Praise be to Allah Who has granted to me in old age Isma‘l and Ishaq! Indeed, my
Lord is the Hearer of supplication.” Surat lbrahim: 39.%

2. Ar-Razi (m) said: The first supplication occurred before the place became a city; it
is as if he said: “Make this valley a secure city”; as Allah Most High told about him
that he said:

\_ =4
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“in an uncultivated valley” Surat Ibrahim: 37. He then said: Make this valley a se-

cure city. The second supplication occurred after this place became a city; it is as if
he said: Make this place which you transformed into a city secure and safe.**

3. It states in al-ltgan: For the first one: He supplicated before it became a city; when
he left there Hajir and Isma’il, the place was merely a valley, so he prayed for it to
become a city. The second one: He supplicated after his return and after the tribe of
Jurhum settled the place that became a city; he then prayed for its security.(36)

e The fourth verse: Allah Most High said:

s 5% Onss
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“Have they not seen that We made (Mecca) a safe sanctuary, while people are
being taken away all around them?” Surat al-‘Ankabut (The Spider): 67.

Allah Most High reminds the disbelievers of Quraysh of the greatest bounty He
bestowed upon them and according to which He characterised them among others,
namely His safe exalted Sanctuary which He offered them. “The Arabs around Mecca
used to fight each other, invade and pillage one another’s territory whereas the people
of Mecca were keeping safe in their city. They suffered no raid in spite of their small
population and the high number of Arabs outside it. Allah reminds them this special
grace He granted them and He reprimands them for worshipping the falsehood and
refuting such an obvious and evident blessing among others that cannot be counted
except by Him alone.”®”)

The reminder of the grace of security to the people of Mecca was because they
were sure and convinced that Allah alone was responsible for such a grace; on this
very point they were not associating anything to Him; the word of Allah Most High
confirmed this:

— 26 —
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(Say, O Muhammad), “I have only been commanded to worship the Lord of this
City, Who made it sacred/forbidden and to whom (belongs) all things.” Surat an-Naml
(The Ants): 91. Allah Most High is described in this verse as “the Lord of this City” be-
cause it was well-known to them that the hallowing of the City was a grace of Allah
alone which had nothing to do with the idols they were associating to Him in other
matters.

Allah Most High reprimands them when He questions them in Surat al-‘Ankabut:
67: “Have they not seen that We made (Mecca) a safe Sanctuary?” as they denied the
truth they knew and continued to believe in the falsehood in which they used to live.

_27_
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The bond between Mecca, the Holy Land of Allah, and security is an implicit and
necessary bound: in it lies the Sacred House of Allah and the sacred sites and therein
are performed the rituals: the Hajj and ‘Umra; which means that people coming from
everywhere head for it and stay there the time to perform the rituals. Therefore it is
necessary for the place to be secure as if it was not, people would refrain from going
there and would be afraid for themselves and their goods.

It is as if Allah the Exalted Majestic extended an invitation, gave a guarantee and
made a commitment. The invitation is extended in the word of Allah Most High:

‘%cﬁé A4 03‘)%’

“And proclaim to the people the Hajj” Surat al-Hajj: 27; whereas Allah ordered
His prophet Ibrahim (p) to invite people to the Hajj at His Sacred House. The guarantee
is given in the verse:

— 28 —
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“They will come to you on foot and on every lean camel; they will come from ev-
ery distant pass” Surat al-Hajj: 27; Allah
guaranteed that people would answer
His invitation to the Hajj at His Sacred
House as He granted them true faith
and inspired them the praise of His Ka'-
ba and the eagerness of Him. The com-
mitment is to make this place secure
until the Day of Resurrection. The pil-
grims are the guests of the Exceedingly
Compassionate and they are under His
protection, at His Sanctuary; therefore
it is incumbent upon Him to treat well
His visitors to the extent of His great
generosity and indeed the first duty to-
wards one’s guests is granting them se-
curity, protection and care.
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Section lll:

Severity against heresy

This section is divided into three parts:
Part I: Danger of committing an act of heresy inside the Haram.
Part ll: Degrees of the intention of disobedience.

Part lll: Recommendations to avoid committing an act of heresy inside the Haram.
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Part I: Danger of committing an act of heresy (ilhad)
inside the Haram

Another specificity of the Holy Land is the fact that Allah Most High threatened
with a painful punishment he who intends to commit an act of heresy therein. Allah
exalted be He said:

“Whoever intends (deed) therein
of deviation (in religion) or wrongdoing
- We will make him taste of a painful
punishment.” Surat al-Hajj: 25. “Allah
Most High characterized the Haram by
threatening he who intends to com-
mit a wrongdoing or an act of heresy _:'"
therein; here lies a mark of praise for ;‘H
the sacredness of the Sanctuary. The ;
exegetes did not diverge on the inter- . i
pretation of this verse: the threat con-
cerns he who intends to commit an act st R S
of heresy inside the Haram, all of it, not  SW AT e a4
only inside the Mosque.”® " ' '

The meaning of al-ilhad bi-t-tulm
(act of heresy, a deed of deviation
in religion or wrongdoing): F o 1
. J
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LY
i ‘J"a&ﬂﬂ 2'\3:]

Al-ilhad in the language means the renunciation of one’s objective or intention. "
At-Tabari (m) said: al-ilhad is committing an injustice inside the Haram. ")

Al-Mawardi (m) said: Concerning al-ilhad bi-t-tulm; there are four interpreta-
tions:

The first one: Associating anything with Allah (shirk, idolatry), namely worship-
ping therein others than Allah; which is the view of Mujahid and Qatada.

The second one: Making permissible, inside it, something that Allah made for-
bidden; this is the view of lbn Mas‘ud.

The third one: Making voluntarily permissible, inside it, something that Allah
made forbidden; this is the view of Ibn ‘Abbas.

\_ =
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The fourth one: To monopolize the food inside Mecca; this is the view of Hassan
Ibn Thabit.*V

Committing an act of heresy inside the Haram encompasses all acts of disobedience:

The investigators consider that committing an act of heresy encompasses all acts
of disobedience, from unbelief to minor sins“?; concerning what has been said on the
matter:

1. Ar-Razi (m) said, after mentioning the views defining the meaning of ilhad (heresy):
Committing an act of heresy generally concerns all acts of disobedience; as major
and minor sins are considered more serious therein than in any other lands.*®

2. Al-Qurtubt (m) said: Heresy and wrongdoing gather all acts of disobedience, from
unbelief to minor sins.*

3.1bn Kathir (m) said, after mentioning some words of the companions about the
meaning of i/had: These re-
ports indicate some mean-
ings of the word wrong-
doing, but the meaning is
more general than that and
includes things which are
more serious. Hence when
the owners of the Elephant
planned to destroy the
House:
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“Allah sent against them birds in flocks; striking them with stones of hard clay.
And He made them like (an empty field of) stalks (of which the corn has been eaten
up by cattle)” (Surat al-Fil — The Elephant: 3 — 5). It means that He destroyed them and
made them a lesson and a warning for everyone who intends to commit evil actions
there.*)

‘Nisha (rh) narrated: The Messenger of Allah (s) said: An army will raid the Ka'-
ba and when it reaches al-Bay-
da’ (a wide open space) all of
them will be swallowed up by
the earth. She said: O Messen-
ger of Allah! How will they sink
into the ground while amongst
them will be their markets*®
and people not belonging to
them“’? He answered: All of
them will be swallowed by the
earth but they will be resurrect-
ed for Judgement according to
their intentions.®

Ibn Mas‘ud (r) said about the verse:
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“Whoever intends (deed) therein of deviation (in religion) or wrongdoing - We
will make him taste of a painful punishment” (S.22:25): If a man intends to do some
evil action therein, and even if he is at ‘Adan Abyan, he surely is in a position where
Allah will make him taste a painful punishment.*”

Committing an evil action inside the Haram is among the major sins:

Committing an evil action inside the Holy Land and considering it as permissible
is among the major sins; evidence:

1. ‘Umayr Ibn Qatada al-Laythi (r) who was one of the Companions narrated that some-
one questioned him and that he said: O Messenger of Allah! What are the major
sins? He said: They are nine... he mentioned among them: Allowing at the House
what Allah has forbidden. It is your direction (qibla) in your life and after death.(50)

2. There is a piece of evidence in the hadith of Ibn ‘Umar (r2) narrated by Ayyub from
Taysala Ibn ‘Al an-Nahdi who said: | asked Ibn ‘Umar, who was at the Arak tree on
the day of ‘Arafa sprinkling wa-
ter on his head and face, | said
to him: May Allah have mercy on
you! Please tell me what are the
major sins? He said: The Mes-
senger of Allah (s) said: The ma-
jor sins are: Associating others
in worship with Allah ... and he
mentioned among them: Com-
mitting an act of heresy at the
House, your gibla (direction) in
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your life and after death.(51)

Upon this, we understand that committing an act of heresy within the Haram
is serious and considered as a major sin on one hand; and on the other hand it is like
defying Allah the Exalted Majestic inside His protected Sanctuary.

Summary: The noble verse indicates the duty to respect the Holy Land, the im-
portance of its exaltation and a warning against committing sins therein; and he who
dares to do so is promised a painful retribution.

In this threat lies a protection against the evil and injustice of the wrongdoers,
in order to avoid negligence towards the Haram and its sanctity; thus even the mere
thinking of committing evil there hastens the punishment in this world in order to

make a clear sign for those who reflect.
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Part Il: Degrees in the intention of disobedience

The shari‘a (Islamic legislation) states that no one can be blamed only for his
thoughts as far as thoughts do not become acts or words; as Abu Hurayra (r) narrated:
The Prophet (s) said: Verily Allah has forgiven my community the evil thoughts that
occur to their minds as long as such thoughts are not put into action or uttered.®?

Intention of disobeying:

The rule on the intention of disobeying concerns the wilfulness of committing an
evil act; it is more than merely thinking of disobeying.®

This is why a consensus of Pious Predecessors (Salaf) — from jurists to schol-
ars in the science of hadiths — clarified the meaning of this hadith and described evil
thoughts as inferior to a firm determi- -
nation to commit a sin. If the desire of
disobedience reaches the level of a firm
determination, the person should be
punished for it.*%

Whoever has the firm intention
in his heart to disobey and is preparing
himself to do so has committed a sin
and hurt his faith, and therefore these
hadiths mentioned among others do
not apply to him, contrary to he who
only thinks about committing a sin,
without preparing himself to disobe-

\
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dience and without a strong determination. There is a difference to notice between
mere thoughts and a firm determination.

Concerning mere thoughts which are not taken into account: They are only
thoughts without mental preparation, promise, wilfulness, firm intention or determi-
nation."”

Degrees on what happens in one’s soul:

Scholars like as-Sabaki (m) classified the different stations of the soul facing dis-
obedience into five levels, namely:

1. The idea or thought that comes to the mind.
2. The continuous flow of thoughts that crosses the mind.

3. The insinuation of the soul: The hes-
itation between doing and avoiding
doing.

4. Wilfulness of disobedience, having the
firm intention to do.

5.The determination: The strong reso-
luteness to commit a sin.

The ideas or thoughts that come
to the mind are not to be taken into ac-
count, according to a consensus, as peo-

-
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ple are not responsible for them and cannot do anything against them.

The continuous flow of thoughts and the insinuation of the soul also are not
taken into account as sins, according to the hadith previously quoted(56). The insinua-
tion of the soul is classified at the third degree and is forgiven; therefore the two first
degrees which are less serious are forgiven as a matter of fact. This applies equally for
hasanat, the units of reward for good deeds, they also will not be granted: no one will
be rewarded for good thoughts classified within these three first stations. For the first
degree, as it is obvious and for the second and the third ones as there was no clear
intention expressed.

Concerning wilfulness: the authentic hadith is clear(57): wilfulness of doing a
good deed is taken into account as a good deed accomplished and wilfulness of doing
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a sin is not taken into account as an evil deed if the person does not concretize his
thought and avoid evil for Allah; he is then rewarded by one hasana and if the person
perpetrates the sin, only one sayy’a is written for him.

Concerning the determination of doing evil: the investigators said that the per-
son will be punished for it.

Evidence:

1. The word of Allah Most High:

“When they swore to cut its fruit in the (early)
morning” Surat al-Qalam: 17.

Significance: The confirmed their firm intentions
by swearing; this is why they were punished even
before committing their sins.

Al-Qurtubt (m) said: In this verse lies evidence
that firm determination is taken into account for
the punishment of people: they had the firm in-
tention to commit evil and they were punished
even before they acted."®

2. The word of the Prophet (s): When two Muslims
fight each other with their swords, both the mur-

-
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derer and the murdered will go to the Hellfire. They said: O Messenger of Allah! It is
all right for the murderer but what about the murdered one? He replied: He surely
had the firm intention to kill his companion.(59)

Significance: He explained that the murdered deserved Hellfire for his wilfulness
to kill, his firm determination to murder his fellow Muslim; this is the reason for the
Consensus about the fact that what happens inside the hearts is taken into account
and people will be punished for firm evil intentions like for instance jealousy, hatred,
etc.(©)

Summary:

The classification of the different stations of
the soul facing disobedience has five levels, namely:
the idea or thought that comes to the mind; the con-
tinuous flow of thoughts that crosses the mind; the
insinuation of the soul: The hesitation between do-
ing and avoiding doing; wilfulness of disobedience,
having the firm intention to do; the determination,
the strong resoluteness to commit a sin.

To conclude: A person, adult and accountable,
will not be punished for only thinking about commit-

ting a sin.
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Part lll: Recommendations to avoid committing
an act of heresy inside the Haram

The Pious Predecessors used to recommend to each other that they avoid com-
mitting an act of heresy inside the Haram: ‘Abd Allah Ibn ‘Umar once came to ‘Abd
Allah Ibn az-Zubayr (rp) and he said: O Ibn az-Zubayr! Beware of committing an act of
heresy inside the Sanctuary of Allah the Exalted Majestic, as | heard the Messenger of
Allah (s) said: A man from Quraysh will commit here an act of heresy and if his sin was
weighed and compared to all the sins perpetrated by all the men and jinn his sin would
be the heaviest. He said: Beware not to be him.®"

Loathing of committing sins within the
Haram:

Similarly, the Pious Predecessors used
to loath committing sins inside the Haram,
among the examples of that:

1. What has been reported by Mujahid over 3;
‘Abd Allah lbn ‘Amrii (r2): He had two tents: - .. gy | S
one inside the Haram and one outside it. SSSMES f_t_f,,ﬂﬂii_..:.x_
When he wanted to pray, he used to pray [ AN A2 Ba0
inside the one which was in the Haram and
when he had to visit his family, he used to
pray inside the one which was outside. He
once was questioned about that and he re-
plied: Verily, Mecca is Mecca.(62)
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2. Al-Azraqi quoted Mujahid (m) with his chain of narrators concerning the verse:

IOy S R RO o
“Whoever intends (deed) therein of deviation (in religion) or wrongdoing - We will
make him taste of a painful punishment”; Surat al-Hajj: 25. He said: ‘Abd Allah Ibn
‘Amri Ibn al-‘As (r2) had two tents: one inside the Haram and one outside it. When
he had to blame someone from his family, he used to do so in the tent located out-
side the Haram and when he wanted to pray, he used to pray inside the Haram. He
was once questioned about that and he replied: We were saying that an act of her-

esy inside the Haram is saying: No! Not at all by Allah! And: Yes of course by Allah!®)

The difference between the Haram and

[ - T
the rest of the world: g g ) Ehg .
: it e "Fin'iS 2
b".ﬂ"}fé'-‘"‘-hfd T ;*.‘“ﬂﬂ"‘“ g

If one asks: What is the difference between
the Haram and the rest of the world?

The answer is: The noble verse came to
warn people against committing an act of heresy
inside the Haram especially; as it is considered to
be among the sacred sites of Allah and His signs
which He exalted and which He ordered the peo-
ple to exalt. Disobedience therein is the worst
and the vilest and therefore its reward is the
worst as it is a violation against the sacredness of
the place®. For this reason, he who commits an

\
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act of heresy inside the Haram is considered to be among the most hated people to Al-
lah Most High; Ibn ‘Abbas (r2) narrated that the Prophet (s) said: There are three kind
of people who are the most hated to Allah; he quoted among them: He who commits
an act of heresy within the Haram.®® Consequently, how is it possible for someone to
commit an act of heresy or evil inside a place that Allah Most High made sacred and
appointed to be His Sanctuary? The wisdom is to exalt the orders of Allah and respect
His limits. No place is sacred by itself, only Allah Most High can bestow grace upon it,
then Allah Most High commands His servants to worship Him as He wants through

different acts of adoration in order to see who will obey and who will turn his back;
therefore He rewards the good with excellence and He will punished the others for
their sins.

\_ F
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